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and to have assumed a delusive active individual existence in
your own self. Try to get rid of this delusive appearance, then
the result will be that you attain Nirvana.

Krishna examines this theory. He admits two of the pre-
mises. He says that all this Karmct is due to Ujyadhi, an d
leads to conditioned existence, subject to all the pains and
sorrows of life. But he denies that the supreme end of man's
life is to reach this Avyaktatn, and he further states that it is
far more difficult to reach this Avyaktam than to reach himself ;
and that even if those who direct all their efforts towards the
attainment of this Avyaktain meet with any success at all, it
can only be by joining him, for otherwise it is impossible to
reach Avyatdam. While accepting two of the conclusions of
the Sankhyas, he points out that the real goal is not the one
they postulated.

Now let us turn to the second system. This is mainly that
kind of philosophy which is inculcated by the followers of Purva
Mhnansa. Every form of ritualism has its basis in the philosophy
of Karmakanda. The arguments here used by Krishna in support
of his own conclusions will not be quite intelligible to our minds
for the simple reason, that times have changed during the last five
thousand years. At the time this discourse was delivered, the
Vedantic ritual was strictly followed, and the conclusions of the
followers of Purva Mimansa were very well known and were a
common topic of discussion. This philosophy was intended to
provide a solution for all the difficulties that -were common to
the other systems of philosophy at that time evolved. But
some of the arguments put forward by the Karma Yogis may
be extended beyond the very limited form in which they are to
be found stated in the books, and can be made applicable even
to the life of modern times.

Karma Yogis say : True, this Karma may be due to UpadJii